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Abstract
Conflict resolution and related fields have become a major field of academic research and global
practice. While many Christians have written on the topic, I have yet to find a book or article that
describes a Jesus-centered approach to peacemaking. In this paper I will articulate a distinctively
Jesus-centered approach to peacemaking that focuses on Jesus’ person, teaching, example, death
on the cross and second coming. I will argue that this Jesus-centered approach to peacemaking
best equips the church to be hospitable in a multi-ethnic, multi-religious world.

Introduction
Conflict resolution and related fields, such as peacemaking, have become a major field of
academic research and global practice. This field of peace studies was formally established after
World War II, 1 due in part to the devastation of the war. It was also linked with the founding of
the United Nations whose central mission is the maintenance of international peace and
security.2
The field of peace studies is broad, diverse and interdisciplinary in approach. It is informed by
the study of international relations, economics, law, religion, psychology, sociology,
anthropology, and management. It encompasses the work of governments, relief and
development organizations, human rights activists, peacemakers, peacekeepers, religious leaders,
and community mediators to name a few.

While I learn much from academics and practitioners of diverse perspectives,3 the focus of this
paper is on Jesus Christ -- his person, teaching, example, death on the cross and second coming.
We will examine these five theological foundations and describe how they equip the church to
demonstrate hospitality – the practice of receiving a guest or stranger graciously 4 -- in a multiethnic, multi-religious world.
Five Foundational Truths about Jesus-Centered Peacemaking

1. The Person of Christ
Jesus is the embodiment of peace and peacemaking. In two of the most well-known messianic
prophecies in the Bible, Jesus is called the Prince of Peace (Isaiah 9:6-7) and is described as the
one who is our peace (Micah 5:2-5). Paul’s letter to the Ephesians describes this in detail.
But now in Christ Jesus you who once were far off have been brought near by the blood
of Christ. For he is our peace; in his flesh he has made both groups into one and has
broken down the dividing wall, that is, the hostility between us. He has abolished the law
with its commandments and ordinances, that he might create in himself one new
humanity in place of the two, thus making peace, and might reconcile both groups to God
in one body through the cross, thus putting to death that hostility through it. So he came
and proclaimed peace to you who were far off and peace to those who were near
(Ephesians 2:13-17).
Thus, peace “is not merely a concept nor even a new state of affairs, it is bound up with a
person.”5 The phrase “he is our peace” is emphatic in Greek and should be translated, “he
himself is our peace.” Jesus embodies peace according to Paul. He is the source of peace and the
one who brings peace.6
2. The Teaching of Christ 7
Jesus’ teaching about peacemaking begins with the famous beatitude: “Blessed are the
peacemakers, for they will be called children of God” (Matthew 5:9).8 Peacemakers are blessed
in that God’s favor and approval rests upon them.
The term peacemaker combines two Greek words: “peace” (eirene) and “to make, do or
produce” (poieo), implying that peacemakers step into conflict to restore harmony. Thus, the

very term peacemaker implies some form of mediation. Mediation is about helping people
resolve conflict. And the majority of mediation is informal – between friends, family, neighbors,
schoolmates, and business associates. 9
These blessed peacemaker-mediators are described as “children of God.” Jesus indicates that
peacemakers are children in the sense that they are like their Father in heaven: The God of
peace,10 who sent the Prince of Peace, to usher in a world of peace.11
Next, peacemaking is an urgent priority according to Jesus.
Therefore, if you are offering your gift at the altar and there remember that your brother
or sister has something against you, leave your gift there in front of the altar. First go and
be reconciled to them; then come and offer your gift (Matthew 5:23-24 New International
Version).
Jesus commands us to stop worship and seek reconciliation. In other words, reconciling with our
brother or sister even trumps worship! “First go and be reconciled” teaches that we take
responsibility for broken relationships. Even if I don’t have anything against my brother or sister,
if he or she has something against me, I must take the initiative.
This passage also indicates that the Great Commandments -- love of God and love of neighbor -are inseparable. One cannot truly love God without loving one’s neighbor – which is
demonstrated by our commitment to pursue reconciliation. 12
Thus, Jesus’ brand peacemaking is proactive. Peacemaking also begins with humility.
Why do you see the speck in your neighbor's eye, but do not notice the log in your own
eye? Or how can you say to your neighbor, 'Let me take the speck out of your eye,' while
the log is in your own eye? You hypocrite, first take the log out of your own eye, and
then you will see clearly to take the speck out of your neighbor's eye (Matthew 7:3-5).
With a sense of humor, Jesus the carpenter, exhorts us to first get the log out of our own eye,
then we can take the speck out of our neighbor’s eye. Again, Jesus gives us clear steps in the
peacemaking process.

Sadly, it is human nature to be part of ‘speck-finders.org.’ We specialize in speck finding in
others and tend to be blind to our own issues. But peacemakers are log removers first, and speck
finders second! Jesus calls those in conflict to begin with humble introspection.
This is especially important in Christian-Muslim relations, which is the focus of my work.13
Christians tend to compare the best interpretation and practice of their faith with the worst
interpretation and practice of the Islamic faith.
During a Vineyard Great Lakes Regional Conference in Columbus, Ohio,14 the Yale theologian
and peacemaker, Miroslav Volf shared with the pastors in attendance a story about the Common
Word Dialogue between Christians and Muslims at Yale:15 “Prior to the dialogue, we inserted a
brief apology in the Yale response to the Common Word, asking for forgiveness. People got so
upset! They said you should not ask for forgiveness until Muslims ask for forgiveness first!”
Miroslav paused, and with a big smile on his face asked, “Since when is my moral behavior
predicated on the moral behavior of another?”
Instead of a critical spirit, we model a humble heart. In Jesus’ approach to peacemaking we start
with the heart.
It also demands that we eventually take the speck out of our neighbor’s eye – which means we
practice the art of reproof. We neither distance ourselves from offenders nor do we go on the
attack.16 Instead, we tell them how they hurt us, where we think they were wrong, or where we
think they caused conflict. The Bible calls this “reproving or rebuking,” which means we point
out their faults. We have a crucial conversation.
“So watch yourselves. If a brother or sister sins against you, rebuke them; and if they
repent, forgive them” (Luke 17:3 New International Version).
To reprove someone requires courage to speak difficult words. It involves being emotionally
honest about ways someone has hurt us or others. But we do this in such a way as to resolve the
conflict and restore the relationship.

The goal of reproof is not to prove that we were right and the other person wrong. The goal is
reconciliation. Because of this, we don’t just reprove the offender. We “lovingly” reprove them.
It is often said that honesty is the best policy. But honesty alone is not Jesus’ policy. How we
communicate is also important. We don’t attack the person, we attack the problem. We are
commanded to speak the truth in love (Ephesians 4:15). Both truth and love are important!
Jesus modeled this for us in the book of Revelation. “Those whom I love I rebuke and discipline.
So be earnest, and repent” (Revelation 3:19, emphasis mine). Jesus’ rebuke comes from a heart
of love. Ours must too.
Jesus told the famous parable of the Good Samaritan in response to a religious expert's question,
"Who is my neighbor?" This religious leader wanted to limit the definition of neighbor so that
the demand of neighbor love remained within his comfort zone (Luke 10:29-37). Like most
people of his day, he believed that a neighbor referred to someone of his race or faith. Neighbor
meant someone “like me” or a person “I like.”
But Jesus’ revolutionary parable shattered his relational categories. Jesus showed that love for
one’s neighbor reaches out beyond race or religion, color, or creed. The hero of the story was a
despised Samaritan! Samaritans were viewed as heretics – syncretistic in faith, ethnically
inferior, excluded from the true worship of God (John 4:9). In other words, a “good” Samaritan
would have been an oxymoron for a Jew. Yet this Samaritan showed compassion toward his
enemy the Jew, demonstrating that love of neighbor includes the people we love the least. An
accurate understanding of love of neighbor means we love even our enemy.
But in case this isn’t clear, Jesus makes it explicit.
You have heard that it was said, 'You shall love your neighbor and hate your enemy.' But
I say to you, love your enemies and pray for those who persecute you, so that you may be
children of your Father in heaven; for he makes his sun rise on the evil and on the good,
and sends rain on the righteous and on the unrighteous. For if you love those who love
you, what reward do you have? Do not even the tax collectors do the same? And if you
greet only your brothers and sisters, what more are you doing than others? Do not even

the Gentiles do the same? Be perfect, therefore, as your heavenly Father is perfect.
(Matthew 5.43-48 NRS)
Many Christians think the command to love one’s enemy reflects an unrealistic and idealistic
standard, so they’ve engaged in what could be called the ‘hermeneutics of evasion’ – figuring out
ways to interpret it so it doesn’t apply to their lives.17 The Bible gives at least three reasons why
we must obey this command.
First of all, this is Jesus’ command! And various forms of this command are repeated at least
fifteen times in the New Testament. The number and diversity of these commands underscore
their importance:
Love your enemy (3x)
Do not resist an evil person
Turn the other cheek
Do not withhold your coat/shirt
Go with them two miles (the extra mile)
Give to everyone who asks/lend
Pray for those who persecute you/mistreat you
Do good to those who hate you (2x)
Bless those who curse you
Do not demand back (what someone takes)
Feed them
Give them a drink
Overcome evil with good 18
Please note: the different commands related to love of enemy refer to acts of kindness, not
feelings of kindness. So, enemy love is practical and possible. 19 As Martin Luther King Jr. said,
“We should be happy that he did not say, “Like your enemies” … How can we like a person who
is threatening our children and bombing our homes? That is impossible. But Jesus recognized
that love is greater than like.”20
Secondly, Jesus commands us to love our enemy ‘so that we may be children of our Father in
heaven’ (Matthew 5:45). The one who loves his enemy is acting like a child of God. In other
words, this command is not just for spiritual giants, it is for all of God’s children. It is for
everyday peacemakers. 21

Thirdly, the command to love one’s enemy ends with the summary exhortation, ‘Be perfect as
your heavenly Father is perfect’ (Matthew 5:48). When we love our enemies, we imitate God.22
The Bible defines the ‘enemy’ in broad terms (Matthew 5-7; Luke 6; Romans 12). Enemies are
those who hate us, curse us, hit us, abuse us, persecute us and do evil to us. So our enemies could
be members of our family, our neighbors or they could be terrorists who literally want to kill us.
For example, Muslims are often perceived as our enemies and a miniscule number of them have
the potential to become our enemies. But the vast majority of Muslims are not our enemies.23
ISIS and violent extremists are. 24
Whatever the situation, the call to love Muslims – whether as our enemy or as our neighbor, is
undeniable. We may disagree on our assessment of Islam (and in fact Christians do), but Jesus’
teaching about love is straightforward and indisputable.

Finally, Jesus’ teaching on forgiveness is central to the gospel and social ethics in the New
Testament. "Whenever you stand praying, forgive, if you have anything against anyone; so that
your Father in heaven may also forgive you your trespasses" (Mark 11:25). For if you forgive
others their trespasses, your heavenly Father will also forgive you; but if you do not forgive
others, neither will your Father forgive your trespasses (Matthew 6:14-15).
Then Peter came to him and asked, "Lord, how often should I forgive someone who sins
against me? Seven times?" "No, not seven times," Jesus replied, "but seventy times
seven!” (Matthew 18:21-22 New Living Translation).
Jewish Rabbis at that time believed that forgiving someone three times was the limit, so Peter
thought he was modeling amazing grace.25 But Jesus was not encouraging Peter to get out his
calculator when he faced conflict. He was calling Peter and his followers to unlimited, radical
forgiveness.26

So if we follow Jesus’ teaching we will see reconciliation as an urgent priority. We will practice
humility and become proactive peacemakers. We will learn to speak the truth in love. We will go

beyond our comfort zones to love our neighbors and even our enemies. We will practice
forgiveness as a way of life.

3. The Example of Christ
When Jesus’ preached the gospel, healed the sick, loved the marginalized, forgave sinners and
fed the hungry, he was demonstrating what the kingdom of God is like. His life and ministry
made the kingdom of God tangible -- “on earth as it is in heaven.” In this sense he was a
peacemaker. He was ushering in the shalom of the kingdom.
Jesus’ hospitality, most comprehensively described in the Luke’s gospel, also reverberates with
peacemaking implications. 27 Jesus freely and habitually ate with people regarded as “sinners” to
the extent that he had the reputation for being “a glutton and a drunkard, a friend of tax collectors
and sinners” (Luke 7:34 NRS). The stories of Jesus with the tax collectors Levi (Luke 5:27-32)
and Zacchaeus (Luke 19:1-10), his engagement with the “sinful” women at Simon the Pharisees
house (Luke 7:36-50 NRS) and the Samaritan woman at Jacob’s well (John 4:1-43), are perhaps
the best illustrations of Jesus’ practice.
What I find amazing is that Jesus also ate with his greatest “critics” -- the Pharisees. He accepted
their hospitality while at the same time boldly confronting them about their hypocritical
traditions of ritualistic washing (Luke 11:37-42) and Sabbath observance (Luke 14:1-6 NRS).
Jesus’ hospitality reflected inclusive love. Unlike the Pharisees and many Evangelicals, Jesus
engaged the “other” without fear of compromise or contamination. Jesus taught and modeled
both exclusive truth claims and inclusive love aims.
The strong “both-and” nature of this radical Jesus unnerves many people. The majority of
evangelicals contend earnestly for Jesus’ exclusive truth claims. They boldly affirm, “Jesus is the
way the truth and the life” (John 14:6) but somehow ignore His command to “Love your
enemy!” Like the Pharisees, they miss or minimize Jesus’ inclusive love aims.
“Jesus shatters our theological and political categories. Exclusive truth challenges the liberal,
while inclusive love challenges the conservative. Jesus is so exclusive in His truth claims as to

shame the most exclusive conservative. And he is so inclusive in His love aims as to shame the
most inclusive liberal.” 28

Jesus was also a nonviolent activist.29
Jesus answered, "My kingdom is not of this world. If my kingdom were of this world,
then my servants would be fighting so that I would not be handed over to the Jews; but as
it is, my kingdom is not of this realm.” (John 18:36).
Jesus said to him, "Put your sword back into its place; for all those who take up the sword
shall perish by the sword.” (Matthew 26:52).
However, Jesus was not a hippy-like peacenik of the 60’s and 70’s. He was also a peace
disturber! Perhaps the most striking example of this is when he cleansed the temple.
Then they came to Jerusalem. And he entered the temple and began to drive out those
who were selling and those who were buying in the temple, and he overturned the tables
of the money changers and the seats of those who sold doves; and he would not allow
anyone to carry anything through the temple. He was teaching and saying, "Is it not
written, 'My house shall be called a house of prayer for all the nations'? But you have
made it a den of robbers." And when the chief priests and the scribes heard it, they kept
looking for a way to kill him; for they were afraid of him, because the whole crowd was
spellbound by his teaching (Mark 11:15-18).
This is the one place in the gospels where Jesus appears to be violent. Jesus was forceful and
angry, but he did not physically attack people. In the parallel passage in John it says he made a
whip of cords and “drove all of them out of the temple, both the sheep and the cattle. He also
poured out the coins of the money changers and overturned their tables” (John 2:15). But there is
no mention of him whipping people. “Jesus did not burn anything, nor did he lead any troops or
bandits into the temple; he simply interrupted the economic activities there temporarily.” 30
The gospel of Mark explains his passion. The religious leaders allowed merchants to sell animals
in the temple – in the court of the Gentiles. And the temple was supposed to be a house of prayer
for all nations (Gentiles). Jesus confronted religious corruption. Instead of being a house of
prayer for all the nations it had become an ingrown religious club. 31

The cleansing of the temple was passionate prophetic act against the discrimination of the Jewish
religious leaders toward Gentiles. It was an act of radical reform, shaking up the status quo to
reflect the inclusive nature of God’s love.
Jesus also called out hypocrites and severely criticized the religious establishment.
Woe to you, scribes and Pharisees, hypocrites! For you cross sea and land to make a
single convert, and you make the new convert twice as much a child of hell as
yourselves… Woe to you, scribes and Pharisees, hypocrites! For you tithe mint, dill, and
cumin, and have neglected the weightier matters of the law: justice and mercy and faith.
It is these you ought to have practiced without neglecting the others. …Woe to you,
scribes and Pharisees, hypocrites! For you clean the outside of the cup and of the plate,
but inside they are full of greed and self-indulgence (Matthew 23:15, 23, 25).
Jesus relentlessly challenged the Pharisees about their attitudes of superiority and judgmentalism
– two mindsets that divide rather than unite people. The Pharisees neglected the weightier
matters of the law: justice, mercy and faith. And according to Jesus, they did not have the love of
God in their hearts (John 5:42).

Jesus cleansed the temple – attacking religious corruption. He called out hypocrites, and
challenged the status quo. How is this an example of peacemaking?
True peace demands a pure heart. True peace includes justice for all. Perhaps the best modern
example of a peace disturber is Martin Luther King Jr. He confronted white hypocrisy, racism
and injustice. But his goal was not to defeat white America, rather he sought reconciliation
between races.
So if we follow Jesus’ example, we will pursue shalom non-violently, we will demonstrate
inclusive hospitality and when necessary we will disturb the status quo to work towards true
peace.
4. The Cross of Christ
At the cross Jesus cries out, “Father forgive them for they do not know what they are doing”
(Luke 23:34). In other words, Jesus’ death on the cross, and the whole passion narrative,
demonstrate enemy love – a key to making peace and an important part of the gospel.

For if while we were enemies, we were reconciled to God through the death of his Son,
much more surely, having been reconciled, will we be saved by his life (Romans 5:10).
And you who were once estranged and hostile in mind, doing evil deeds, he has now
reconciled in his fleshly body through death, so as to present you holy and blameless and
irreproachable before him (Colossians 1:21-22).
The gospel not only demonstrates enemy love but it is also referred to as the gospel of peace
five times in the New Testament (Acts 10:36; Romans 5:1; Ephesians 2:13-17; Ephesians
6:15; Colossians 1:20). The Prince of Peace entered the world to usher in God’s shalom to a
broken, alienated world.32
But now in Christ Jesus you who once were far away have been brought near through the
blood of Christ. For he himself is our peace, who has made the two one … His purpose
was to create in himself one new man out of the two, thus making peace, and in this one
body to reconcile both of them to God through the cross,…. He came and preached peace
to you who were far away and peace to those who were near (Ephesians 2:13-17).
Through Christ’s death, Jews and Gentiles have experienced a double reconciliation. They have
been reconciled to God and to one another. According to Paul, Jesus is our peace. Jesus makes
peace. Jesus preaches peace!
One can hardly overemphasize how radical this message of peace must have sounded to Paul’s
original audience. The relationship between Gentile and Jew could be described as a prototype of
all division or racial alienation in the first century – comparable to the relationship between
whites and blacks in the United States during the Civil Rights Movement or in South Africa
under apartheid. The animosity felt between most Americans and Muslims since 9/11 serves as a
more up-to-date example.
Through the gospel, the church becomes an alternative society, a community where humanity’s
divisions have been overcome, a foretaste of heaven’s harmony. Jesus overcomes divisions
between Jew and Gentile, slave and free, and male and female (Galatians 3:28). The sociology of
the church is egalitarian (Colossians 3:11). Anything less would be a denial of the gospel.
If we believe the gospel, then we understand that Jesus’ death illustrates and underscores the
priority of enemy love. And we understand that the gospel of peace is comprehensive and
multidimensional.33

5. The Second Coming of Christ
The Hebrew Scriptures repeatedly speak of the “last days” or the “day of the Lord.” The end
times will be both a day of judgment and the ushering in of a universal reign of peace.
Prophecies of the end times make it clear that that God’s end game is peace.
In the last days … He will judge between many peoples and will settle disputes for strong
nations far and wide. They will beat their swords into plowshares and their spears into
pruning hooks. Nation will not take up sword against nation, nor will they train for war
anymore. Everyone will sit under their own vine and under their own fig tree, and no one
will make them afraid, for the LORD Almighty has spoken (Micah 4:1-4, New
International Version. See also Isaiah 2:2-4; 11:1-9).
My servant David will be king over them, and they will all have one shepherd… I will
make a covenant of peace with them; it will be an everlasting covenant (Ezekiel 37:2427).
The New Testament connects these end times promises with the Second Coming of Christ. Jesus
repeatedly refers to himself as the Son of Man,34 and in his teaching made the link between his
return and Daniel’s prophecy of the end times:
"In my vision at night I looked, and there before me was one like a son of man, coming
with the clouds of heaven. He approached the Ancient of Days and was led into his
presence. He was given authority, glory and sovereign power; all nations and peoples of
every language worshiped him. His dominion is an everlasting dominion that will not
pass away, and his kingdom is one that will never be destroyed” (Daniel 7:13-14 NIV).
"Then will appear the sign of the Son of Man in heaven. And then all the peoples of the
earth will mourn when they see the Son of Man coming on the clouds of heaven, with
power and great glory” (Matthew 24:30 NIV).
Paul’s picture of Christ’s future exaltation makes the link between the end times and peace. 35
[God] made known to us the mystery of his will according to his good pleasure, which he
purposed in Christ, to be put into effect when the times reach their fulfillment-- to bring
unity to all things in heaven and on earth under Christ (Ephesians 1:9-10 New
International Version).

God’s grand plan will be fulfilled at the end times (“when the times reach their fulfillment”).
Hostility and alienation will be overcome. All things will be restored, and will find unity and
harmony in Christ. The perfect shalom of the kingdom will be established forever.
Two passages in the book of Revelation further portray the nature of Christ’s return.
After this I looked, and there was a great multitude that no one could count, from every
nation, from all tribes and peoples and languages, standing before the throne and before
the Lamb, robed in white, with palm branches in their hands. They cried out in a loud
voice, saying, "Salvation belongs to our God who is seated on the throne, and to the
Lamb!" (Revelation 7:9-10 NRS).
This vision of the coming kingdom of peace displays comprehensive multi-ethnic diversity. An
innumerable community of people from every tongue, tribe and nation.
One of the most important images of the end times is the picture of a wedding celebration – a
luxurious and extravagant feast. The Old Testament describes the end times as a feast of rich
food and well-aged wines (Isaiah 25:6). It is a time of great joy: “As the bridegroom rejoices
over the bride, so shall your God rejoice over you.” (Isaiah 62:5 NRS). “The voice of mirth and
the voice of gladness, the voice of the bridegroom and the voice of the bride, the voices of those
who sing, … "Give thanks to the LORD of hosts, for the LORD is good, for his steadfast love
endures forever!" (Jeremiah 33:11 NRS).
Christ’s return is the ultimate picture of hospitality.
Then I heard what seemed to be the voice of a great multitude, … crying out,
"Hallelujah! For the Lord our God the Almighty reigns. Let us rejoice and exult and give
him the glory, for the marriage of the Lamb has come, and his bride has made herself
ready; … Blessed are those who are invited to the marriage supper of the Lamb”
(Revelation 19:6-9 NRS)
Thus, “the kingdom of God and heaven are figured as places and times where God will fulfill the
desire and promise of unspoiled ultimate hospitality-unending feasting in God’s vast abode,
heaven.”36
We anticipate universal peace at Christ’s return. There will be joyful celebration at the wedding
supper of the Lamb that includes people from every tongue, tribe and nation!

How Does Jesus-Centered Peacemaking Equip Us to be Hospitable?
Paul the apostle always begins his letters with doctrinal affirmation (the indicative), and then
concludes with practical application (the imperative). I want to imitate Paul by summarizing the
practical implications of Jesus’ person, teaching, example, death and second coming:
1. Jesus is the embodiment of peace and peacemaking.
2. If we follow Jesus’ teaching we will see reconciliation as an urgent priority. We will
practice humility and become proactive peacemakers. We will learn to speak the truth in
love. We will go beyond our comfort zones to love our neighbors and even our enemies.
We will practice forgiveness as a way of life.
3. If we follow Jesus’ example, we will pursue shalom non-violently, we will demonstrate
inclusive hospitality, and when necessary we will disturb the status quo to work towards
true peace.
4. We believe that Jesus’ death on the cross is the ultimate and decisive peacemaking event
in history. The cross illustrates and underscores the priority of enemy love. This gospel of
peace is comprehensive and multidimensional.
5. We anticipate universal peace at Christ’s return. There will be joyful celebration at the

wedding supper of the Lamb that includes people from every tongue, tribe and nation.
This magnificent multi-ethnic future kingdom informs our present calling. “Your
kingdom come, your will be done on earth as it is in heaven.”
The ethical implications of these truths are staggering. All five dimensions of Christ outlined in
this paper provide a unified and robust description of the life we are called to live. These truths
invite us, exhort us, model for us, save us, and fill us with hope. They push us beyond our
comfort zone and call us to embrace everyone. A church or individual that fails to show grace to
strangers, or shrinks back from demonstrating Jesus’ inclusive love, denies Christ! Far too many
Christians in America have believed in what Russell Moore calls the “almost gospel.” 37

I rejoice that one of the explicit values in the Vineyard is to be a “reconciling community.” I
know that there are Vineyards who model this well. But I think overall there is room for growth.
What Steve Norman learned in his doctoral research about peacemaking applies to many: “I
recently conducted a research project that collected data from 15 pastors in personal interviews
and 297 pastors through an online survey. Their feedback on this issue was almost unanimous:
‘Yes, I affirm the theory of peacemaking as a biblical value. No, it’s not something our church is
currently doing. Honestly, we’d have no idea where to start if we wanted to.’” 38
I hope this paper does more than give people a place to start. A Jesus-centered approach to
peacemaking does equip the church to be a reconciling community – a community that is truly
hospitable in a multi-ethnic, multi-religious world.
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